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Inthisartide, an atempt has been made to:

a) ldentify the kernd of the education sysem
b) Tracetheideologicd and socio-economic foundations of education
c) Develop operationd mechanismsfor srategic educationigtsin Pakistan

It is ds0 hypothesized tha this Quranic Modd of Education would implictly or explicitly
provide ansvers to many internationadl predicaments of today’'s world like ‘Naiondism as
cumbling and ‘Disstidfaction growing & Europeans who overthrew ther communist rulers
and consequently making it possble to embed ‘The Qur'anic vdue sysem even in the factud
knowledge of science for persondity development of the learners .

Kernd for Education

Education in the Quranic phraseology is for the devdopment of ‘Nafs, the <df, the
persondity which retains its identity throughout its career. The trids that it undergoes and the
influences to which it is exposed change it without trandforming it into something different
from itsdf. It Sarts its career in an undeveloped form equipped with immense potentidities.
It may or may not actudize these potentidities but it never ceeses to be itsdf. It is not a
passive materiad which is moulded by externd forces, it is essentidly active and dynamic.

The «Hf as viewed by the Holy Qur'an is not datic. It possesses infinite capacity for
development. With its own efforts on the lines demarcated by permanent vaues, it rises to
higher and higher planes of existence. The Holy Qur’an says
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‘Verily Wewill raise you to higher and higher levels (84:19)

The «df fulfils itsdf by devdoping and actudizing its potentidities The education sysem
based on the permanent vadues given in the Holy Quran opens out a vast vida of
development to the sdif.

The sHf develops mainly through its own efforts It rises or fals through its mora or immora
actions. Says the Holy Qur’an: i _ . - PR
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‘The «df (Nafs) owns only that which it earns and it changes through what it
assmilates, good or bad (74:38). The df is subject to the law of requitd. Its good deeds

(a-a@md a-hasanah) enhance its worth and bad deeds (d-ama a-sayyiah) degrade it. God
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never does wrong to the sdf. The Holy Qur'an is explicit on this point. If the sdf is degraded
it isits own doing. Externd forces cannot touch the self and
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God never deals with it unjustly (4:40). So the sdf is affected by nothing except the results
of its own actions,

@undssLk sl sy ilagall s
a6y sl Bl 58 T8I ST gl
Suffering isthefruit of @ makus-sayyiah: (39:51) | _9.._..5 LM_;l_‘_; rdjé;
The sdif partekes of redlity and mirrorsthe Divine attributes: 2 65 e ded BB

‘And | breathed my Ruh - Divine Energy - into him (man)’, saysthe Holy Qur an (15:29).
The Prophet (PBUH) sad: ‘Cultivate in yoursdves these qudities, which reflect the Divine
atributes . By cultivating those qudm&s, the sAf developsand draws closer to God.
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Through bad deeds it gets further away from God and Redity. Good deeds strengthen the sdf
and bad deeds wesken it. The disance between God and the human sdf is increased by the
later and is decressed by the former, which cultivaie Divine qudities This is the teaching of
the Holy Qur'an. Moreover, the sdf becomes more and more red as it develops into itsdf the
atributes of God and more and more unregkchimerica- as it recedes from Him. The Divine
atributes serveasan obiective modd after which |nd|V|dudscan grive to fashion himsdif:

(Qur’an 7:180) L@n_ambguou“ E_«‘ledi_g

SAf or persondity is, therefore, the kernd, the core, the hub, or the nucleus of the sysem of
education that ether integrates or disntegrates it. The whole Qur'anic Modd of Education
metgphoricaly draws upon it ‘that hard kernd of gaety that never bresks’. The foundations
of the Modd on the bads of which the curriculum of dl the disciplines, Socid or Physcd
Science — or the professond purslits like the Medicd, Engineering, Networking or Teacher
Education, can be worked out and are elaborated here.
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Theldeological Bassof Curriculum

The Holy Quran done offers teachings which can apped to ad human bangs Humen
equdity and human worth are its cormerstones. Its god is the upliftment and unification of dl
mankind. It counters dl atempts to bresk up mankind into groups. It dismisses the physica
differences among human beings as of no consequences and treats as important what is basic
in them and therefore common to dl people. Thisis why the Hally Qur’an spesks of God as

(1:2) SeaballSr
the Rabh of all mankind, of the Rasul as“ Thefount of Rahmat to all men”,

(21:107) Q‘-‘J—’HWJ

7o 3

of its message as* areminder for the wholeworld' (6:92) Y Lg_)_;_l F

and of itsdf as a ‘code of life whose laws are based on Permanent vaues, further explained
in detail for one who iswise and wdl-acquainted (with all things):
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These permanent vaues provide a boundary line for human actions.

According to the Qur'anic concept of life, human body deveops, flourishes and eventudly
digntegrates under physca laws but there is something dse in man besdes his body, that is
his self or persondity, which is ndther physcd in its conditution nor is it subject to physca
laws as such. It is endowed to every human child in like measure & its birth, but it is only in
an undeveoped form. To deveop it to its full maurity and to give it a pefect and baanced
shape is the god of dl human attivities Evey act of his peformed in accordance with
permanent vaues given in the Holy Qur'an, contributes to its development and whatever is
done againg these vaues retards this process and weskens the self. This principle is the
oornerstoneof curriculum makinginIslammdwggestslimitationstohummaxions

(7:3) 9uj|¢d‘—"j‘:'u-‘°| - wrgjrnja‘}u_nrnﬂ|dﬁlbl ]

‘Follow that which is sent down to you from your Rabb and follow not any other
protector besidesHim'.

A

The Holy Qur an treats dll humaniity asasinglefamily (2:213) Ba >y aal ALl
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dthough mankind is divided into groups dans and tribes (49:13). The only divison it
recognizes is based on ideology and is of crucid importance The firg group is composed of
those who beieve in the absolute vaues (permanent vaues) set forth in the Holy Qur'an. The
other group condgs of those who deny and rgect the dosolute vdues This is the only basis
of divison. The bdievers and non-beievers naturdly fal into separate groups. The beievers
are united in Rabb, the Sudainer, and are dedicaied to the pursuit of these permanent vaues.
The unbdievers lack fath in God and asolute vaues and conssquently faith in own high
deginy. The curriculum in the Quranic Society reflects the underpinning of thet ideology
basad on thee vdues and ams to provide the individud with the full scope for <df
devdlopment. The Qur'anic basc principes are (i) tha the individud is the focus of thee
vadues and that (i) the group exigs to enable the individuds to devdop and express
themsdlves to the full extent of ther cgpacity. It lays primary stress on persond worth and
ganing knowledge of invarigble sequence of events to meke better adjusment to the world
by meking the individud conscious of the causal nexus between events governed by the Law
of Requitd, which dates that every action of an individud has consequences and that the
doer will have to bear them whether he likes them or not, and that an action performed
deiberatdly for a st purpose, or with a high degree of ego-involvement, changes the
persondlity of the doer for better or for worse. This strengthens or wesakens the mord fibre.

The Holy Qur'an assures human beings that ther voluntary actions are not like ripples on the
aurface of a lake, vanishing one dfter the other for good. On the contrary, they leave inddible
imprints on their persondity. They are entered on the dehit or credit Sde of the ledger kept

for them: - s - a1 3 ook Ly . wt 3 a—,a—g‘: - Bl
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‘And on every man we have fastened his record about his neck; and We will bring forth
to him at the time of judgement, a book offered to him wide open’ (17:13). Then
according to the Holy Qur’ an his heat will bear witness againgt him:
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‘Oh, but man isatelling witnessagainst himsalf although hetendershisexcuses (75:14-15).
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Whosoever commits a wrong, commitsit only againgt himsdlf (4:111).
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‘Whosoever goeth right, it is for (the good of) his own sdf that he goeth right, and
whosoever erreth, erreth only toitshurt’ (17:15).
M
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‘No laden sef can bear another’sload’ (17:15).

Man's responsibility for his actionsis again stre&edinthefollowingversec
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“ And each sdf earns only on its own account, nor does any one bearing a load shall
bear another’sload’ (6:164).

In order to transform these and many other immutable principles as the ideologica bases of
the human persondity, curricullum is des'gned (in the Quranic words) ‘for the tability of
their personality’ (2:265)

Thee immutable principles provide the context for human actions. People are free to solve
ther day to day problems by means of ther intdlect, but that ther decisons should reman
within the four wdls of the permanent vaues. This is made the crux of the curriculum
designing in the Idamic Socid Order.

This provides the foundations for the (cognitive) inputs as wel as dl kinds of outputs of 4l
the Socid and Physicd Sciences.

Economic Foundations of Education

People, according to the Holy Qur'an, are expected to enter into a contract with God. People
are invited to place their lives and possessons & His disposd in return for Jannah, the date of
perfect sdf- fulflllment In the words of the Qur' an:

)
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‘Lol God hath bought from the bdievers ther lives and their wealth for Jannah’
(9:111). Like any mundane contract, the covenant comprises of (a) the buyer — the God; (b)
the sdller — the bdiever; (c) the goods sold — the life and possessons of the bdiever; and (d)
the price— Jannah

Four factors contribute to the production of wedth, the goods and the possessons of the
person: (a) a person’'s physcd and mentd capebilities (b) the education and training he'she
has received; (0 the opportunities available him/her; and (d) hisher indudry, the work he/she
puts in. Hisher naturd endowments are a gift of God and are not acquired through hisher
own efforts a person is indebted to the community for the education and training he/she has
recaved; socey too provides himher with opportunities for producing wedth. It follows
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that people can judly dam only tha portion of the wedth he/she has produced which is the
outcome of the labour he/she has put in. The work they have performed entitles them to a
share to a share in the wedth produced and did not to the whole of it. The Holy Qur'an puts it

clearly: ) @ s 5 I
Lo G g aosll sl o5

‘Man shall have only that for which he strives (53:39). However, people may differ in
repect of inteligence, they can be equd in respect of persond work, if each works
conscientioudy to the limit of his’her @pacity; o it is in the interest of the society that some
people should possess more ability in a paticular sphere than others. According to the
Quran;
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‘It is We who digribute their means of livelihood among them in the life of this world
and raise some of them by degrees above others’ (43:32).

The difference in ability amongst various individuds is for the purpose of divison of labour.
No doubt, the work of one person may be more remuneraive than that of another. The
Qur an takes the pogtion that a person who earns more should not keep it dl to himsdf, but
should give the surplus to those who, through lack of ability or opportunity, canot ean
enough to satisfy their needs. The following verses put it clearly:
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‘And Allah has blessed some of you above others in respect of capacity to earn
livelihood, yet those who are blessed (with an abundance) restore not their provisions to
those subordinate to them so that they may share equally with them. Is it then the
blessing of Allah which they deny?’ (16:71). The Holy Qur'an isexplict on this point:

ST T A N IR
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“And they will ask thee: “What isit they should give away’; say thou: the surplus’.

This is the culminaion of the economic system of the Quran. It will take some time to
preval upon. The Qur'an advises to proceed cautioudy in this matter and not to be hasty and
rash. It has proposed diverse measures to guard againg the accumulation of wedth in the
hands of a few. For example dedaing usury as unlawful, prohibiting hoarding, obeying the
law of inheritance etc. are the measures vdid only during the period of trangtion.

The Holy Qur' an provides the following economic foundations of Education:
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(1) Contract between an Idamic state and the believers.
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(2) Sourcesof production are for the benefit of humanity asawhole:
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‘It is We who have created all that is in the earth for your collective benefit’ (2:29).

Also,
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‘It is We who have given you the authority on the earth and provided you (humanity)
therein the meansfor thefulfilment of your life' (7:10):

setel 5T,
It isfurther said that the means of sustenance belong to the all who need them (41:10).

(3 All thatlserpIustotheneedsof anindividud belongsto the society:
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‘They ask thee how much they are to spend for the benefit of others, say what is surplus
to your needs (2:219). This spending on others is not by way of charity but by way of ther
human right.

(76:9) |5 555 V35 5-|J_‘:-rnL.o iﬁjﬂyjli_ﬁlg_ﬁfﬁ Lu|
‘We provide you with the means of sustenance only because it is prescribed by the
Divine law. We do not intend to receive any personal benefit from you nor any thanks'.

(4) Giving to others promotes the nourishment and stability of your own persandity:

‘For the stability of their personality’ (2:265). r*é*“' L’*“ﬂ
Social Foundations of Education
Individuds possess potentidities but those can be actudized only in a favourable socid
milieu and through co-operation with congenid companions Membersiip of a group hdd

together by mutud sympathy and understanding and inspired by a high ided is the guarantee
of sdf-devdopment. The Holy Quran lays down a patern according to which a hedthy
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socid organization for entire mankind can be formed. Igba who grasped the essence of
DEEN (the system of life) remarked tha it (the Qur'an) enunciates ‘basc principles of a
universdl import directing the solution of human society on a spiritud bess, where essentid
worth of man lies in his sdf and not in his physca body. The Holy Qur'an has expressed this
view in ludd and unambiguous language:

(17:70) E-EIE.L';_;;_ L..o; ﬂj@

‘Verily, We have honoured every human being. This view gives full recognition to the
dignity of human beings As human beings dl ae equd; every one possesses that precious
jewd, the human sdif. Thisisthe basic principle of the Idamic order of society.

Two principles have been lad down by the Hon Quran for the gwdance of man. (@ ‘no
man shall carry another’s burden’

(53:39) L-;_',_?-| i,i,_gai,i,lji,f‘ﬂl

and (b) ‘every one will be entitled to get according to higher efforts
(53:39), e o W Lol el ol

It means that in Idamic order, man is punished or rewarded for hisher own deeds and is hed
respongble for hisher voluntary actions It further enjoins upon human beings to be drictly
jugt in their dedings with e/enthelrenernles The Holy Qur'anisexplicit on this point:
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‘O ye who believe! Be steadfast witnesses for Allah in equity and let not enmity of any
people seduce you that ye deal not jusly. Deal judtly; that is nearer to your duty.
Observe your duty to Allah’.

The interdependence of man is the recurring theme of the Holy Qur'an. The Quranic
program for people has a two-fold am: the furtherance of the best interest of the individud as
well as of the society W|th preference of othersto themselveﬁ The Hon Qur’ an declares that:

‘The believers prefer others to themselves although there is indigence among them’. In
this way people’s vitd interests are bound up with the interests of humanity. People can fulfil
themsdves only by sarving other people and by putting other people's interests above ther
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own. They redize the good only by working for the generd good. The Holy Quran puts it
clearly:

(76:9) 1555 V5 555 r‘._ggf\;uﬂujjrn_@@ L]

‘(The believers say) we feed you for the sake of Allah. We wish for no reward or thanks
from you.’

People are redly bendfiting themsdves by sarving others, 0 the question of reward does not
arise. Asthe Holy Qur'an says.

F

‘Isthereward of Ihsan aught save lhsan? (55:60). Wﬁl\‘lliu—“""'gl 513 J‘“’

Dedicated to the service of mankind, the bedievers kegp the doors of Rabubiyyh Order
(sysem for the growth and development of humanity) open to dl. They sncerdy reoice a
the progress of others:
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‘Those who spend their wealth in accordance with the laws of Allah (for the benefit of
mankind) and afterwards make not reproach and injury to follow that which they have
spent: their reward is with their Rabb, the Sustainer and there shall no fear come upon
them, neither shall they grieve’. They are hgppy in the sarving of others, seeking neither
wedth nor fame

i_;yinr.;y@gﬂf 105375 L] ;.Ei, L4k

‘O ye who believel Render not vain what you spend for the cause prescribed by Allah by
reproach and injury like him who spends his wealth only to be seen of men and believes
not in Allah and thelast day’ (2:264).

The sodd foundations indude the following permanent vaues:

(1) The criterion of a high position in soaety ress on men's own persond merits and
character. The Holy Qur’an says: H

(46:19) |_9J.¢-C« LM;_,._:.-__:.SJ_(J_?
‘And for all there are ranks according to what they do’; and the principle underlying this

is

9 Prof. Dr. Manzoor-ul-Hague



1)
‘The noblest of you in the sght of Allah is the best in conduct’; so the measures of
grestness of an individud are his virtues.

(2) Justiceisone of the fundamental permanent vaues

@600 Jaall— el a4 IG5 #

and no didinction is dlowed in this respect between friend and foe for, says the Hdly
Qur'an:
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‘And let not the hatred of a people incite you not to act equitably. Be just: that is nearer
to observance of duty’.

As regards the courts of jugtice, the believers have been very dearly guided by the Qur’an:
(8 confound not truth with faisehood (2:42)  JMa22lls Gl | PeEy

(b) nor knowingly concedl thetruth (2:42) {3 pda3 55l 3 31 635555
=
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(d) evidence must be given truthfully (4:135)
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(©) and beye not an advocate for the fraudulent (4:105) L WL-.»;U Q_ﬁ 4 5

(f) and never be asupporter of the guilty (28:17) w_)—mﬂ 5eeds 55T 515
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(9) be ye gaunch in judice, witnesses for Allah, even though it be againg yoursdves or
(your) parents or (your) kindred, whether (the case be of) a rich man or a poor man for
Allah is nearer unto both (than you are); so follow not passons lest ye lgpse (from truth)
and if yelapse or fdl awvay thenlo! Allah isever informed of what you do (4:135)
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(3) Respect for humanity: All human beings are equd by birth and ae worthy of

respect:
(17 70) r‘-'&'s-u_u [_A.a; .L;'Jj@

(4) Personal responsbility: Judice demands tha everybody should bear his own
burden i.e he should persondly fulfil his own responshbiliies ‘No bear of burden
can bear the burden of another’.

(6:164) 6.;—"' ..L.LE tu 52 > \-’!j

Thus the consequence of one's act cannot be transferred to another.

(5) Zulm It means ‘to put a thing a a place where it should not be’. The Holy Qur’an
not only prohibits wrong actsbut also that vou should not be wronged:

(2270) 5ol 50 palks

‘Wrong not and you shall not be wronged'. If every individud on his pat avoids wrong
acts, the wrong shdl be diminated from the society and dl shdl be protected againd it.

(6) The survival d the constructive: According to the Holy Qur’an only tha which is
beneficid for the entire mankind survives:

CEEUNESS (SR LML PR L

‘All that isuseful to humanity remains on the earth’.

The permanent vadues provide underpinnings to be imbedded in the curriculum fabric, so that
the learners may bring these vaues forth through their overt and covert behaviour.
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Operational Mechanism for Strategic Educationists

The operdiond mechanism for revamping the system of educaion is four-pronged:
(@ incorporation of the Law of Requitd; (b) resurrection of the system of education on the
recognition of Allah as the Rabb (c) organization for the ocourse of sdf devdopment; and
(d) draegic pedagogy for content base on the empiricd theory of knowledge Strategic
measures for each of the four prongs can be worked out to keep baance between the
changing sodio-economic conditions of the time and permanence of human persondity which
is defined as ‘ changelessessin change’” by Bardev.

These four operaiond mechanians are daborated very briefly as concepts to grow pari
passu with knowledge to be imbibed in the educationd fabric:

() The Law of Reqguital: It works unerringly and brings connection between acts and
their effects It has been explaned under the heading of ldeological Basis of
Curriculum of this paper.

(2 God as the Sustainer/Nourisher of the Universe This means that God caries
forward theuniverses = ~
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and every thing in it, from one stage to a higher one. God kegps everything moving tr work
actudizing its latent capacities This law is the sheat-anchor of the universe, the guarantee
that everything in it will develop to the full extent of its cgpadity: the only possble exception
is humen beings who through their own valition may set themsdves agang it and missapply
his freedom by choosng to descend indead of ascending, yo creep on the earth ingead of
soaring in the ky:

z & i -,
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For dl the disciplines of knowledge - physcd or sodd — this lav demands to be dubbed in
the emerging bas's and the end products.

(3) Course of sdf-development: The evolutionary process in evidence in the outer
world, takes within human beings the form of sdf-devdopment. This demands (@)
socid  environment  through interaction with other free saves with internd  harmony
and concord; (b) sense of participation in socid activities and/or educationd pursuits
directed to a noble end; and (C) society based on judice, dedicaed to the acquistion of
higher vadues and committed to respect for human persondity. This course of
development of the sdf is not by recelving but by giving. The more the sdf gives of
its riches, the richer it grows ‘Riches indude wedth, knowledge potentid,
cgpabilities, etc.

(4) Knowledge: Qur'anic view is close to the enpiricd theory of knowledge. The Holy
Qur an exhorts human beings to use firgt sep in getting to know nature and its way.
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‘And follow not that where thou hast no knowledge. Lo!' The hearing and the sight and
the F’uad (heart) of each of theseit will be asked’ (17:36)

Those who do not make proper use of their senses and mentd power sink to the animd level.
e 9_..:_ " ge ol . - e - "'i.,--: - "_'_’.,-
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‘Many of the people both civilized and nomads live a life which doomsthem to hell’.

The reason for this is that ‘they have hearts wherewith they understand not, have eyes
wherewith they see not, and have ears wherewith they hear not’ (7: 179)
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The reault is that they cease to be rationa beings ‘They are like cattles, nay but they are
worse. They are the nealectful’ (7:179).
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According to the Holy Quran, eman (fath) grows pari passu with knowledge. The
believers should, therefore, reflect on ‘His signs as manifested in the human-selves (Anfus)
and in the physical world' (41:53) : P

in order to have a clear vison of the manifesation of His Law of cregtion. The more intimate
is the bdievers' contact with nature, the deeper is ther indght into the working of the Divine
Law that guides the universe in its progress towardsits god.

The main points of the strategic measures for judging the end product are:

(1) People engaged in underganding and contralling the forces of nature and shaping ther
lives according to the Divine Lav ae Mu'min (believer) and Muttagis They enjoy
happiness in thisworld and will enjoy it the next life.

(2) Those who subjugate nature but use their power for purposes opposed to the divine

order are rewarded with success in this world for the time being but have nothing to
hope for in the future.
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(3) Those who turn away from nature and make no atempt to undersand and conquer it
can not atain human draure. They live a life of hardship and misary in this world and

will find the way to progress blocked in the next world:
@772 Yepa S5l 5 2815559 3 58 2l modun 8018 05

“Who is blind here will be blind in the hereafter and yet farther away from the true
path”.

Higory is replete with the dories of the rise and growth and the ultimate decline and fdl of
sverd human civilizations erected on the workings of thee three types of the people
Ancient Babylon, Egypt, Greece, Iran, Rome, India and even some parts of the New World
ae now graveyads of glorious old avilization. These gand as living testimony to the dory
of human beings tragic fallure. We should pause for a while and reflect over this warning of
the Holy Qur'an:

ey Ll st a2l L i i ai a1, 585

‘Mind! Ye not like the old woman who laboured hard to spin her yarn and then pulled
it to pieces Itis therefore, desired to base this operationd Strategy:

(@ onthe pridine ideologica pursuits rooted in the permanent vaues, and

(b) execute these pursuits with the condructive potentid in accordance with the Divine Law
giveninthe Hoy Qur’ art
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‘Only the Tayyab ideology sublimes to Him and the Saleh (good) acts take to its
culmination (prescribed by) Him alone’.

Conclusion

Need was fdt for deveoping the Qur'anic Modd of Educaion but except piecemed
endeavours no concerted efforts were made to incorporate the Qur’anic value sysem. An
effort has been made to devedop guiddines as sdient features of the Qur anic concept of the
Modd of Education. This depicts (@ the Qur'anic Bads of Educaion; (b) ldeologicd Basis
of Curriculum Undepinnings (¢) Economic and Socid Foundaions of Educetion; and (d)
Operdtiond Mechanism for Srategic Educationigs. This can hdp the learners to (@)
undersand and control the forces of naure (b) shgpe ther lives according to the Divine
Laws, and (c) enjoy happiness in this world and the world heregfter as Mu' mins (believers)
and Muttagis
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